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notwithstanding God’s declaration in the Qur’an that this holy shrine would remain open to visits from both 
townspeople and outsiders. 

The negotiation of this peace treaty became possible only after the Prophet had separated religion 
from the political conflict in the Makkan context, thereby eliminating possible causes of friction. This 
peace treaty, as finally drawn up, yielded innumerable benefits. One important consequence was that it 
made free movement possible between Makkah and Madinah, despite the existence of political differences. 
The road to mutual commerce was thereupon thrown open. People began travelling everywhere in an 
unrestricted manner for the purposes of education and commerce, and there eventually came a time when 
both warring groups started to live together as friends. 

3. Asignal example of the adoption of this principle in international affairs was the Prophet’s decision 
in the case of Qibla of Bait al- -Maqdis. After the emigration, when the Prophet had reached Madinah from 
Makkah, and had established the ritual of congregational prayer to be performed five times a day, he 
proclaimed Quds (Palestine) as the Qibla for worship. (This remained in force for about seventeen months.) 
But at that point in time, Quds was under the dominion of an idolatrous Persian King. The Prophet solved 
this seemingly insoluble problem by simply separating the spiritual from the temporal in this instance. Only 
then was it possible for him to make Quds the Qibla for worship. Had the Prophet not adopted this policy, 
such a decision would never have been possible. 

Over the last fifty years, relations between India and Pakistan have been vitiated by political controversy. 
During this very long period each side has given its full attention to settling matters to its own advantage. 
But the result has been quite the reverse. And without there being any signs of these political controversies 
ever being resolved, precious resources have been, and are still being wasted in senseless confrontation. 

Now, the wisest policy, from the respective standpoints of reason and religion, would be for both 
countries to base their foreign policy on the de-linking of political and economic issues. As far as the issue 
of political conflict is concerned, they would be well advised to adopt a wait-and-see policy, and to avoid 
taking any practical step save that of peaceful [es This is what will sania open all doors to 
activity in non-political arenas. 

Once Vinoba Bhave visited Kashmir, and when he arrived near the border, he was met by a number of 
army officers. Pointing to the geographical division, one of them said, “up to this point we have our ameae 
After that the pickets are those of our enemies.” Vinobaji replied: “Don’t say ‘enemies’: say ‘neighbours.”” 

[f the de-linking policy could only be adopted by both countries, they would start looking at each other 
not as enemies but as neighbours. Then destructive policies would soon yield to constructive activities on 
both sides of the border. Once this became a reality, it would only be a matter of a few years before both 
countries were transformed into flourishing areas of development, just like other countries of the same 
region, such as Singapore, Korea, Malaysia and Japan. 

As a consequence of de-linking—despite the continuing existence of conflicts—people’s two-way 
movement across the border would greatly increase, resulting in interaction between Indians and Pakistanis 
on an ever-increasing scale. As we all know, interaction in itself—especially on a person-to-person basis— 
is an effective means of removing misunderstanding between disaffected parties, and is the first step towards 
paving the way to better relations between them. 

Moreover, there are tremendous opportunities for commercial exchanges between the two countries. 
Could the de-linking process be set in motion, free trade would automatically ensue and international 
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tourism would itself expand, resulting in extraordinary economic benefit to both countries. Similarly, in the 
fields of education, culture and politics, there exists great opportunities for interchange. The exchanging of 
cultural delegations would mean that young people could start visiting each other’s countries, and with 
educational activities becoming a means of interaction between the younger generations, innumerable benefits 
would accrue to both sides in the years to come. 

It should be conceded that clash and confrontation between neighbouring countries is destructive to 
both, and that the pursuit of reconciliation is the key to progress and prosperity. ~ 

If India and Pakistan were to adopt this de-linking principle on a reciprocal basis, both would gain 
immensely in many spheres. Certainly no one would be the loser. It is a matter of common knowledge that 
confrontation between the two countries over political matters has become a way of life over the last half 
century. And nowa heavy price is being paid for this, both countries having wasted almost half of their 
respective incomes in pursuing this policy year in and year out, without any observable gain to either side. 
In fact, the state of affairs is exactly as it was in 1947. 

Now if both these countries were to adopt the suggested formula, it would simply mean that the 
political state of affairs would remain unchanged, but that its remaining so would not be at the cost of ruined 
national economy. Political stalemate would no longer entail the wastage of precious material resources, 
once the impetus had been given—by de-linking—to a great upswing in commercial and cultural affairs. 
What the demands of reason are in such a situation are plain for all discerning persons to see. 

Editor’s Note : Though this article was written in 1996 but its relevance & benefits could be seen 
during Indo - Pak cricket matches recently. held. 


Gerard of Cremona 


Gerard, who was born in Cremona, Lombardy, in 1114, was a medieval scholar who translated the 
works of many major Greek and Arabic writers into Latin, there being a great body of scientific and 
philosophical literature in these languages which were well worth making available to all the known world 
at that time. In this sense, he performed the same service for his countrymen that Hunain Ibn Ishaaq had 
done for eastern Arabia. He went specially to Toledo, in Spain, to learn Arabic so that he could read the 
Almagest by Ptolemy, the Greek astronomer, geographer and mathematician who lived in the second 
century A.D. The A/magest was a vast computation of the astronomical knowledge of the ancients, and 
was accepted as authoritative up to the Middle Ages and the Renaissance. As such, this was one of 
Gerard’s most significant translations. He was assisted in his task by two other scholars, one Christian and 
one Jewish. With this, and other such books, the gates of Greek and Arabic sciences were opened for the 
first time to the west. In the field of medicine, he translated books by Bugqrat and Galen, almost all of the 
books by Hunain and Al-Kindi, Abul Qasim Zuhravi’s book on surgery and many other books on the 


physical sciences, including the pamphlet on fossils which is attributed to Aristotle. Besides these, he 


rendered into Latin Avicenna’s massive volume on law and many other books by Al-Kindi, Al-Farabi, 
[shaaq and Sabit, etc. 

Many other purveyors of knowledge were later to follow in Gerard’s footsteps. In the words of Dr 
Maz Mirhaf, ‘He was the founder of Arabism in the western world.” 

In 1187, in Toledo, Gerard fell ill, and felt that his end was near. He wondered what would happen 
when he was gone. “These books in Arabic are so precious,” he thought, “‘and who is going to translate 
them into western languages?” His reflections moved him profoundly and he was fired with a new zeal and 
energy. In spite of his rapidly failing health, he then succeeded in translating the remainder of his valuable 
collection of books. Legend has it that in the space of one month before his death, he had completed the 
translations of no less than 80 books. | a | 

When one feels sufficiently inspired to perform a task, one undertakes it at all costs, even on one’s 
death bed, and even when one’s external circumstances are totally adverse. It is one’s will and one’s 


motivation to work which are of prime importance. Health and strength are secondary. 


Gratitude and Ingratitude 


Right from a glass of water to political power, whatever we receive in this world is a gift from God. 
Everything is a direct blessing of the Almighty. Man receives everything in this world by His will. If God 
does not so desire, no one can succeed in anything, no matter hard he may try. This is a truth which is made 
very Clear in the Qur’an and the Hadith. 

We learn, moreover, from the Qur’an and the Hadith that there are two kinds of divine gifts, one a 
special gift and the other a general gift. | 

Political power falls into the first category, for as the Qur’an explains, political power is not given to 
everyone. Neither can it be received by launching a political movement or subscribing to a gun culture. It 
is, in fact, directly dependant upon the Sunnah of God. One such sunnah or law of God, according to the 
Qur’an, is His promise to believers and the doers of good works “‘to make them masters in the land as He 
had made their ancestors before them.” (24:55) 

That is to say, even when our aim is political power, our task, rather than the launching of political 
movements, will be to strive to bring people back to the true Islamic faith and good actions. 

The general gift of God, received by all the people to a greater or lesser degree consists, in principle, 
of two things—peaceful circumstances and plentiful supplies of food. By withholding such a gift, Allah 
could punish the wrongdoers: 














“Allah has made an example of the city which was once safe and peaceful. Its provisions used to come 
in abundance from every quarter: but its people denied the favours of Allah. Therefore, He afflicted them 
with famine and fear as a punishment for what they did.” (16:112) 





Unlimited Reward 


Say: “My servants who believe, fear your Lord. Those who do good works in this life shall receive a 
good reward. Allah’s earth is vast. Those that endure with fortitude shall be requited without measure’ 
(39:10). 

It may seem extraordinary that God should give an unlimited reward for any action. But it is only one 
action—that is, patience, that is so singled out. 

The root of Sabr, (that is, patience) means ‘to refrain from privation.’ There are two kinds of actions: 
in one, certain limits, are observed; in the other, no such restraint is shown. For instance, if someone is 
good to you, he receives good treatment from you in return. People of quite ordinary character behave in 
this way without feeling it necessary to exercise any patience or forbearance. Even the adherents of a 
religion which does not demand any personal sacrifice are unconscious of the need to practice restraint. 

However, one inclined to embark on the second kind of action is required to adhere strictly to religious 
guidelines which enjoin restraint, and he must do so whether the circumstances be favourable or unfavourable 
to him. This is the path of patience. : 

That is, even when someone is unkind to you, you are good to him. Even if he ‘dui a provocative 
stance, you remain moderate in your behaviour. Even if observance of the truth will be detrimental to your 
interests, you continue to adhere to the path of truth and justice. Even if the adoption of an unprincipled 
stand appears advantageous, you continue to be a man of principle. It is the practitioners of — aspect of 
religion which demands patience who will be ‘requited without measure. ’ 





A Congregational Prayer 


According to Abdullah ibn Umar, the Prophet Muhammad observed: A prayer in congregation is 27 
times superior to a prayer performed individually. (Muwatta Imam Malik) 

The desired states of prayer are increased when the prayer is performed by a congregation of 
worshippers. That is why its reward is more than that of a prayer said individually. 

For a congregational prayer the individual has to think of it ahead of the appointed hour,as he has to set 
out for the mosque in good time. In this way, his mind is already occupied with thoughts of worship. Then, 
on the way to the mosque, he is reminded at every step that he is heading towards the house of God. It is 
as if, even before the prayer starts, he is busy with prayer. 

In the mosque, there is an unalloyed atmosphere of worship, and the devotee feels that he is not the 
only person at prayer: he has joined a vast brotherhood. If, at an individual prayer, he was a worshipper in 








the simple sense of the word, he now shares the status of a preserver of the ritual of namaz for succeeding 
generations. | 

Then the congregational prayer in itselfis a source of great reward. In an individual prayer, the worshipper 
is like his own leader (Imam) at prayer. But by saying his prayers in congregation he gives proof of greater 
modesty and reverence for Allah. In individual prayer he had renewed his consciousness of Islam individually. 
In congregational prayer he experiences this more intensely along with his fellow men. 

In individual prayer he had received divine provision at the level of an individual. In congregational 
prayer he shares in God’s provision descending on the entire congregation. 

Another significant aspect of congregational prayer is that through it he imbibes with his brothers the 
sacred atmosphere of the mosque. He learns from them and they learn from him. He is both a giver and a 
taker. If formerly he has simply performed namaz in private, he now becomes in congregational prayer a 
standard bearer of Islam. 
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An Exemplary Tale 


Last summer I met Mr. Abdul Muhit (a retired Joint Director of Technical Education, now living in 
Faizabad in U.P., India) who related some of the experiences he has had during his service tenure. The 
following is one which struck me as being of particular interest. 

Mr. A.M. Khan did aB.E. degree in electrical engineering at Banaras Hindu University in 1955. Some 
years later, in 1963, a vacancy fora Senior Lecturer was advertised in the private polytechnic of Chandauli 
(Distt. Varanasi). The successful candidate was expected to function as the head of the department of 
electrical engineering. | 

The interview for this post was to be held at the official residence of J.B. Tandon, the Commissioner of 
Varanasi, who at that time was the President of the Managing Committee. In his capacity as President he 


was present at the interview. 


Professors Ram Saran and Garula were the other members of the interview board. The latter had 


taught Mr. Khan at the Banaras Hindu University. 

Prof Ram Saran started by putting this question to Mr. Khan: 

“Do you know what an instrument transformer is?” 

Mr. Khan had not even begun to answer the question when Prof. Garula, addressing the commissioner 
Tandon said: “He is the best candidate. There is no question of interview. 

Then he said to Mr. Khan: 

‘Mr. Khan, you can go.’ 

Prof. Saran kept quiet. Mr. Khan took his papers and left the room. After one week he received his 
appointment letter, appointing him as the Senior Lecturer of the Chandauli Polytechnic and the Head of the 




















Department of Electrical Engineering. Subsequently, he continued to receive promotions until he retired as 
Joint Director, Technical Education. | | 

Often we come across youths who tell us that no employment is available. But the truth is that there is 
an absence of worthy candidates. Mr. Khan received such an unexpected response only because he had 
worked very hard at his studies, always securing good marks. His performance and character throughout 
his studies were highly commendable. Prof. Garula and others thus formed a good impression of him. This 
was why he had become the first choice. | 

Every institute and office wants good workers, because without competent persons offices cannot be 
run satisfactorily. No one is an enemy to his own self. That is why no one can i gnore a good worker. 

Good, dependable workers are generally in demand. If you fulfill the needs of others, you will be 
sought out by them. 

This world runs on the principle of give and take. Here no value is placed on grievances, protests and 
demands. The simple rule observed by this world is receiving and giving in equal measure. If you want 
employment, you must make yourself useful. You must develop the skills needed by other people. Then 
you will have no complaints to make against them. And they will have no complaints to make against you. 

Then you will see that you don’t need to pursue employment. Instead employment will pursue you. 





Losing One’s Home 


On the 28th of March, 1995, a Mrs. Indu Vahi committed suicide by jumping from the 8th floor of 
Asia House, a building situated on Kasturba Gandhi Marg, quite close to Connaught Place, in New Delhi. 
As the chiefnewsreader in the Hindi Department of All India Radio, she had been allotted a two-room 
residential flat on the first floor of Asia House, which is a government building. When she retired in 1994 at 
the age of sixty, she was required to give up this flat where she had lived for the last twenty years. The last 
date for vacating was the 31st of March. 

Mrs. Vahi, widowed in 1989, became very depressed after retirement, even although she had the 
company of her daughter Sonia and her son-in-law, Ashok Kumar. According to The Hindustan Times 
of 29 March, 1995, she had acquired a house in Radio Colony of the Trans- Yamuna area before her 
retirement, but somehow she had felt very dejected at having to move there. This was possibly because of 
the paucity of civic amenities there as compared with her government allotted home, which was very 
centrally situated and near the elegant shopping centre of Connaught Place. This feeling so obsessed her 
that she climbed up to the top floor of the Asia House and leaped to her death. 

When I read this news item, I felt that it was indeed a tragic incident. Then I said to myself, “there was 
someone who could not bear the thought of shifting from a comfortable flat to a humble dwelling. But what 
of one’s condition if one were to be totally deprived of shelter?” 








Even if people do not commit suicide, they still have to die. After death, the realization will come to 
them that all their possessions have suddenly been snatched away. On that day, all houseowners will 
become homeless. On that day, it will be only those upon whom Allah looks with favour, only those to 
whom He will grant an abode in Paradise, who will ever again be householders. 


Da’wah Hotline 


“Hello! Is there anyone to answer me? [am an American Jew, and I want to learn something about 
Islam. [rang several mosques in the USA, but failed to get a satisfactory answer. Please give me some 
information about Islam.” 

It was a telephone call received at the office of the Islamic Circle of North America (ICNA) in Jamaica. 
The person present at the office answered the call, giving the caller the required information as best as he 
could. Later on it came to my knowledge that such calls are often received in American mosques. But with 
no competent person to attend to the telephone, the callers often fail to get proper and satisfying answers. 
At times even there is no one present in the office at all. | 

Ultimately this incident at the ICNA Islamic Centre resulted in the installation of a Hotline telephone in 
this centre. It is called the Dawah Hotline and its number is 1-800-662-ISLAM. A well informed person 
is always present in the office to provide the necessary information on Islam to the caller. For the time 
being, this centre has secured the services of two competent persons witha good command of English and 
a proper knowledge of Islam. The initial cost was one lakh dollars. (Dawat Daily, July 13, 1995) 

In bygone times, the da ‘i had to travel long distances to communicate his message to the mad ‘u. Now 
modern times have seen such revolutionary changes, that the mad‘u himself is coming to da ‘i. Clearly, the 
need of the hour is to arrange for such centres in all the cities in the world so that people may receive the 
desired information on Islam. 


The Study of Hadith 


According to a hadith, Asma, daughter of Abu Bakr said:.‘My foster mother came to me in Madinah. 
She was still an idolater; and an ally of the Quraish (the dire enemy of Islam and Muslims). Then I told the 
Prophet that my idolatrous mother had come to me in need of assistance and asked if | should help her. 
The Prophet replied, “Yes, you must.” 

This hadith is set forth in the chapter which deals with the proper treatment of relatives, be they 
Muslims or non-Muslims. But to fully appreciate any given hadith, we must not only go deeper than the 
meaning apparent on a first reading, but must also look beyond the section under which it is classified to its 
broader historical context. 

Besides laying stress on the rights of parents, the hadith tells us that this incident took place after the 
Quraysh and Muslims had signed a peace treaty, as a result of which the Makkan idolaters had started 
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coming to Madinah and the Madinan Muslims had started going to Makkah. 

Quite understandably, such inter-communication brought into focus not only the ri ghts of relatives but 
also the issues of shirk (idolatry) and tawhid (monotheism). The religion of the Prophet began to be 
compared with that of his forefathers, and the difference between superstition and revealed reli gion started 
becoming apparent to the people. 

In this way the Sulh-e-Hudaybia (peace treaty) as a matter of strategy turned the atmosphere of 
militancy into one of peaceful dawah. Makkah and Madinah, where the clash of swords had resounded 
now began reverberating with voices proclaiming the call of truth. With this, the victory of Islam became as 
certain as that of the sun after it has risen in the world of darkness. 


The Way of Moderation 


According to a hadith, the Prophet Muhammad observed: The moderate action is the best of all 
actions. Hazrat Ali advised the people: ‘Adopt the middle path.’ (Tafsir Qurtubi, 154/2) 

The middle path means the path of moderation. One instance of it can be seen in the following verse of 
the Qur’an: 

‘Be neither miserly nor prodigal, for then you should either be reproached or be reduced to 
penury.’ (17:29) | 

The same point, worded differently, has been made in another verse which characterizes “the true 
servants of the Merciful” as “those who, when they spend, are not extravagant and not niggardly, but 
maintain a just balance between those extremes” (25 :67). 

According to this verse, moderate spending means neither lavishness nor miserliness but rather a 
balanced expenditure which will make life much easier to.lead. In the same way, as regards optional fasts, 
prayers, etc., a middle path is desirable for man, as this enables him to maintain such a pattern of behaviour 
over a long period of time. 

This middle path—the best path to follow—relates to all spheres of life. Man must shun extreme paths 
in all matters, for this accords with both the spirit of religion as well as with worldly success. 

The middle path, to put it differently, is the non-emotional way. Ifa man loses his mental balance when 
confronted with any difficult situation in life, he goes to one extreme or the other. But ifhe keeps his feelings 
under control, he will be able to determine the proper course of action by giving it ample thought. A well 
considered deed is always a moderate one; one who does not follow a moderate path will exceed all 
bounds both in friendship and in enmity. He will also be given to undue optimism and pessimism in 
respectively positive and negative situations, and will unnecessarily regard some individuals as too bad and 
others as too good. However, it is the verdict of nature that in this world a moderate approach in life 
always succeeds, while taking-the path of extremes inevitably leads to failure. 











A Better Human Being 


According to Abu Hurayra the Prophet Muhammad made this observation before a gathering: ‘Should 
I not tell you who among you is good and who is bad’ (that is, how to differentiate good from bad). The 
people who were thus addressed kept quiet. Then the Prophet repeated the same words thrice. Afterwards 
someone spoke up: ‘Tell us who among us is good and who is not.’ The Prophet then replied: ‘Good 
among you are those from whom people expect good to come and they are secure from them. (At-Tirmizi) 

This hadith tells us clearly who are good and who are bad. A good person is one of whom one can be 
sure in advance that whenever one deals with him he will be expecting only good in return. Nothing will 
induce him to be unjust in his dealings. 

Everyone, even the good man, receives his share of ego by birth. He too dislikes things which are not 
to his liking. He becomes angry when provoked. He has the urge to avenge himself. But despite all this, he 
adheres to his pr incipled stand. 

He bears all psychological shocks patiently. He does not, with a knee-jerk mentality, return the bitter 
pill to others. He instead returns good for evil, expecting God to. compensate him for the injustice done to 
him. In this way his mental equilibrium is not disturbed and he is able to continue his struggle for the noble 
cause of Islam with total devotion. 





One’s Own Responsibility 


An elderly British citizen once told me that during the Second World War, Sir Winston Churchill, 
Britain’s Prime Minister and popularly acclaimed military leader, gave to the people of Britain the motto: IT 
ALL DEPENDS ON ME. 

This is an excellent motto and one that j is just as relevant in time of peace as it is in war. 

My brother, Abdul Muheet Khan, who is an engineer, once told me of an incident at a training camp he 
had attended in Chandigarh, which is a good illustration of this motto. This camp, which was to be inaugurated 
by an Indian minister, had been arranged for the principals of various polytechnics, and a British Professor 
had been invited to address them. When the minister was about to start his inaugural address, the power 
suddenly went off and the loudspeakers went dead. There was no battery on hand as an alternative 
arrangement. However, there was a battery available in the polytechnic’s workshop. 

The trainee principals started looking around for a peon or an attendant who could be sent to the 
workshop to fetch the battery. But as soon as the British Professor realized what had happened, he himself 
dashed to the workshop, picked up the heavy battery and came running back to connect it to the loudspeaker 
system. The microphone immediately started functioning again. 

Such an attitude on the part ofan individual, whatever his community, is the underlying cause of the 
collective progress of the society to which he belongs. Similarly, at the national level, progress and 
development are directly correlated with the prevalence of this spirit among the people. 

[t is normal practice, when some wrong is observed in society, for proposals to be made that new laws 


be enacted, or changes made in the administration, so that the malady may be set right. But the legal system 
and the administration have their limits and, as such, are only partially effective. Genuine reform will come 
about only ifthe spirit of reform is generated among the people concemed. (2.SS/9.95) 





Result-oriented Action 


In 1917 asuit was filed in Egypt’s religious court in Cairo against an Egyptian Muslim theologian who 
had stated that since the Qur’an did not describe Adam as an apostle or a prophet, it was Noah who 
should have the status of first prophet. This was an opinion which caused a great deal of agitation in certain 
circles. The complaint lodged in the court was that the theologian had denied an established religious reality 
and, therefore, separation should be effected between him and his wife and the penalty for apostasy be 
imposed on him. The court accepted the complaint and gave a judgement against the theologian. He was 
pronounced to be an apostate and divorced from his wife. | 

But subsequently the case camie before the court of appeal, whereupon the previous judgement was 
declared void. However, the judge admonished the theologian by observing: “You have grossly disgraced 
us before the people! While the Europeans a are occupied with ings which are beneficial to them, you are 
busy in useless pursuits.” 

Eighty years have passed since this incident, but Muslims the world over are still striving—with even 
great vigour—towards profitless ends. This is in the face of the Prophet’s dictum: “Besides the other 
qualities of Islam, one is mans renunciation of disadvantageous activities.” 

Wisdom and Islam both demand that action be invariably result-oriented. One must think only of what 
is beneficial; speak only of what is well-meaning; do only what will yield positive results; and strive only to 
bring about a better future. 





Dream and Success 


Mr Ram Ratan Kapila runs a refrigerator and air-conditioner business by the name of Kapsons, its 
offices being located in Asaf Ali Road in New Delhi. Needing a catchy name for his firm, he advertised for 
one in the newspapers, promising a handsome reward for the best slogan. In spite of repeatedly advertising, 
no apt slogan was forthcoming. He kept racking his brain day in and day out, but could not hit on anything 
that sounded just right. 

S1x whole years came and went, then one night Mr Kapila dreamt he was ina becutttit garden, with 
birds chirruping and a perfect weather. Delighted with his surroundings, he exclaimed, ‘““What wonderful 
weather!” It had taken him six years, but he had found the right catch phrase at last: 

Kapsons: the weather masters. | 

The dream is an activity which goes on in the sleeping state inside the mind, often crystalling unformed 
thoughts and desires. Often what has been going on during the day appears in dreams at nights. History 
abounds in tales of discoveries which have been made through dreams, and problems, which had apparently 








been insoluble, being happily solved on wakening from an illuminating dream sequence. An inventor’s 
mind, when totally engrossed in his invention, continues to project the ins and outs of the problems even 
when he is asleep. It is not unusual for answers to seemingly impossible questions to appear in the course 
of dreams. But this only happens as a result of total intellectual association with any given subj ect. Success 
is the result of devotion and assiduity, and is never the result of some unasked for miracle. 





An Islamic Principle 


Huzayfah relates a tradition that the Prophet once advised, “It is not proper for any Muslim to disgrace 
himself.” People enquired as to how someone might disgrace himself? The Prophet replied, “By challenging 
an evil he is not competent to fight with.” (Musnad, Imam Ahmad ibn Hanbal, 4/405) 

This Hadith of the Prophet reveals an important principle of Islam, that whenever, in a composite 
society, an evil or unpleasant situation arises, it is not prudent for the law-abiding man to have an impulsive 
confrontation with wrong-doers. Instead, he should decide pragmatically as to which of two options would 
be appropriate. 

One is that he should see whether he has enough strength to fight the miscreants and compel them to 
desist from their wrongdoing. Ifso, he must fight with great determination so that the trouble is eradicated 
and social uplift becomes possible. 

The second option is to make a cool and realistic assessment of the comparative strength of the two 
sides and if it is found that the odds are too great for any favourable result to be achieved through confrontation 
or that a disadvantage which initially had been insignificant could turn into a major setback, it will become 
necessary to adopt the policy of patience and tolerance, and avoid any confrontation with the wicked. 

The policy of avoidance does not mean cowardice. It simply means refraining from wasting time and 
energy in a futile conflict. By following this course, one gains the respite to prepare oneself adequately for 
future action. It provides the opportunity to become so strong and dominant that no one would dare do 
any harm to one. In the event of attempted i any justice, there would be enough accumulated force to effectively 
repulse any wrong-doer. 

The approach of patience, tolerance and avoidance 1 1S pages one of the most important principles 
of Islam. | 





Success in Perseverance 


It has been very aptly observed that success lies in perseverance. The entire gamut of human history 
testifies to the truth of this saying. Life’s journey, frequently directed along uneven paths, is one in which 
one faces many unfavourable situations. Yet the wayfarer has to continue his journey whatever the odds. 
This is called perseverance. One who possesses this quality reaches the destination of success in this 
world. The greater the perseverance the greater the success. 

This is a law of nature. Just open your eyes and you will find clear indications of this reality. 


lam reminded of the man, standing by the side ofa rock, who looked down and found that, due to the 
continuous lashing of the waves, the rock had worn away, remarked to me, “Look, the rock is a hard 
object, while water is so soft. But even ifs soft a thing as water acts with perseverance, it can crush as 
hard an object as a rock into pieces. All the huge quantities of sand found on the sea shores have been 
produced by this lashing of water against the rocks.” | 


The career of Dr. Subramaniam Chandrashekhar (1910-1995) provides a recent human parallel. 
From his childhood he showed keen interest in mathematics and astronomy. Later on he took up as the 
subject for his research the birth and death of the stars. In this connection, he presented his initial conclusion 
in the form of a research paper at a meeting of Astrophysical Society held on January 11, 1935. Scientists 
of repute, including Sir.Arthur Eddington, were present at the meeting. Sir Arthur Eddington ridiculed 
Chandrashekhar and tore his papers to pieces. 

Later on Chandrashekhar wanted this paper to be published in the Astrophysical Journal published 
from London. But his paper was rejected. Disheartened by this discouraging experience, he left Britain for 
India. Here he applied to different universities for a job but failed to find one. He was rejected both at 
home and abroad. | 

Yet this was not enough to dishearten Chandrashekhar. He now left India for Chicago, where he found 
the circumstances more favourable. He devoted himself once again to his research. Gradually his theory 
became so popular that his papers were regularly published in important scientific journals and magazines. 
Ultimately his theory came to be accepted as Chandrashekhar Limit in the world of science. At the age 
of 73, in 1983, he was awarded the Nobel prize for science. 

Human history is replete with such exemplary lives. Anyone who has achieved any real success in this 
world has done so through continuous effort and perseverance. There is no other path to success in this 
world. | F oo; | 

It has been observed that if you want to achieve success for yourself, you should cultivate the virtue of 
patience, for success is always dependent upon the exercise of patience. This is necessary because in a 
period of struggle such obstacles come in the way as apparently remove one further from one’s destination. 
That is why man must never allow himself to become discouraged. Equipped with patience and perseverance, 
he should persist in his efforts. 

This is so great a certainty that it leaves no choice as to our course of action. We have to abide by this 
verdict of nature, for we can survive only by living in accordance with it. It is not possible for us to change 
the system of nature. 

Given this state of affairs, wisdom demands that we refrain from wasting our time in complaints and 
protests, and take steps to banish despair and discouragement. Adopting the path of realism, one must 
continue one’s efforts. In that case success will become as certain as the setting of the sun in the evening 
and of its rising again the next morning. Unflagging effort inevitably leads one to one’s desired goal. 

Nature requires only a few months to grow a crop of cucumber. But this is not the case with the oak 
tree. Nature here requires a period of a hundred years. Then how can man be exempt from this universal 


rinciple? 
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If youare not willing to accept the reality ofa long period of struggle, then you shall have to be content 
with very minor success: the necessary price of great success is long-term endeavour. One who is not 
willing to pay this price should not expect any great success. 





The Book of Guidance 


Read in the name of your Lord who created—created man from clots of congealed blood. 

Read! Your Lord is the Most Bountiful One, Who by the pen, taught man what he did not know. 

Indeed, man transgresses in thinking himself self-sufficient. For to your Lord all things return 
(96: 1-8). 

These verses of the Qur’an were the first to be revealed to the Prophet Muhammad. They tell us what 
God’s purpose was in choosing thjs particular way of sending His revelations through His messengers, 
namely, to inform man of what would otherwise have been impossible for him to learn on his own. 

For example, man leads his life in the present world for a fixed period of time, then passes away. 
During his life-span he appears to be free. This gives rise to two kinds of misunderstandings. One is that 
man’s life is nothing but what it appears to be from birth to death, and the other is that man is not going to 
be taken to task for his actions. It was to put an end to this ignorance that God arranged for a series of 
prophets to bring His revelations to mankind. 

In every age and in every nation messengers of God have continued to come, the Prophet Muhammad 
being the last of the prophets in this chain. Now he is the only source of divine guidance, since no other 
prophet is going to come till Doomsday. 

The message passed on by these prophets was that in this present world man is not free to follow his 
desires. In all moral issues he is bound to obey the divine commandments given to man by God through His 
messengers. , | 

However, the presence of the Prophet in person is not necessary for man’s guidance. What is necessary 
is access to the book of God which was brought by him to mankind. With God’s Book, the Qur’an 
available in its preserved state in eyery commer of the globe and also the sunnah (traditions) of the Prophet 
enshrined in authentic collections, man has now no excuse for wrongdoing. For it must be remembered 
that God has not left man alone after sending His guidance. He is actually keeping a continuous watch over 
him and after death, he will be brought to the divine court where, according to worldly record, his guilt or 
innocence will be pronounced by God, and reward or punishment meted out accordingly..Man should, 
therefore, in building his life, seek continual guidance from the Qur’an and sunnah, so that he may become 
truly deserving of God’s eternal blessings. 


' There is Always a Way 


You have probably seen manufacturers of glass frames scoring the surfaces of sheets of glass with a 
pen-like instrument, then neatly snapping them into two. The cutting edge of this tool is made up of small 


razor-edged diamonds. Even the huge drills used for boring through hundreds of feet of rock strata in the 
search for oil are fitted with diamond cutting edges. It is the extreme hardness of the diamond which makes 
these tools so effective. The diamond is, in fact, the hardest known naturally-occurring substance. It cannot 
even be scratched. Put it in acid, and there will be no effect. But there is another aspect to this wonderful 
stone. If it is heated to a very high temperature it will disappear—it will simply sublimate into carbon 
dioxide, and if struck a sharp blow at exactly the right point, it will break asunder. You have only to look 
at diamond gemstones to see what exquisite, multi-faceted forms they can be given by jewellers, because, 
by studying the inner structure of the diamond, they know exactly where and how to break them. 

Similarly, when we find ourselves in difficult situations, we should study them carefully, in the way that 
the jeweller studies his diamond. We should not approach them, carelessly, from the strongest point, but 
with circumspection, from the weakest. We should not adopt methods which are likely to gain poor results 
like aggressiveness or violence, for these only engender bitterness and obstinacy in others. We should 
resort to politeness and diplomacy—eschew harsh language in favour of gentleness and tact. 

We should consider also that there are certain human beings who are known as “rough diamonds.” 
That is, on the outside they appear to be unattractive and without merit, whereas on the inside they are of 
great worth. To bring out their worth, so that their true value is apparent to society, it is pointless scratching 
at the surface or using acid. Ifthe upright human soul is to be revealed tn all its beauty it must be given the 
same delicate handling and treated with the same expertise as the master craftsman lavishes on a superb 
but fragile piece of jewelry. 


God and Man 


Abu Mas‘ud Ansari, a Madinan Muslim, once became angry at his slave and started beating him with 
a rod. Just at that moment the Prophet passed by his house. Seeing him beat his slave he warned him: ‘O, 
Abu Mas‘ud, you must know that God has more power over you than you have over this slave.’ At these 
words, the rod fell from his hand, and he declared that this slave would be set free that very day. 

So far Abu Mas‘ud had regarded human relations in such a way that it appeared to him that he was the 
master and the other person was the slave. He thought himself on a higher plane and the slave on a lower 
plane. But after the Prophet’s warning, he found that all matter was one before God. Now he appeared to 
be ona par with his slave. Both were equally helpless before God. This was reason the rod fell from his 
hand. 

The truth is that in social life all evils are traceable to the fact that man looks at matters from his own 
instead of God’s point of view. Ifa man comes to possess wealth, he starts thinking himself superior to 
those who lack it. But ifhe were to look at his condition from the angle of God he would find himself just 
as poor as anyone else. If someone comes to occupy a high post, he begins to regard himself as superior 
to others. But ifhe were to look atthe matter in relation to God he would find himself just as humble as 
others were. One who castigates his supposed inferiors in derogatory terms should look at his own superiority 
and others’ inferiority in relation to God. He will then see that he is as powerless as the next man and that 
having innumerable wounding phrases at his command is of no avail. 
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[slam’s aim is to form such a man as will see all matters not as being between man and man, but 
between man and God,’ a man for whom God will be the final arbiter. Once this attitude prevails all evil is 
nipped in the bud. Such thinking leaves no room for arrogance, jealousy, and injustice, or love of honour 
and power. The “rod” then falls from a man’s hand instead of hitting another on the head. 


A Witness 


On a jourmey to the USA I learnt of an American lady who, after converting to Islam, got married to 
a Pakistani Muslim, one Naseer Ahmad Mirza.Her present name is Jeanine Aisha Mirza, and she lives in 
Utah. In the course of an interview she gave to an American journal, she made the following observation: 

“While most Americans are under the impression that Muslim wives are oppressed. Mirza said, 
she has not found that to be true. “It's just a different division. Outside the home, my husband ’s the 
boss. But in my house, I’m the boss.” 

A number of such incidents have come to my knowledge. Certain American women are wary of 
marrying whites, for fear of divorce taking place at any time. This is why serious women prefer marrying 
Muslims, preferably those who come to America for the purpose of education. In this way such marriages 
have become a means of propagating Islam. When the newspapers ask them about Islam, they defend 
their newly acquired faith in an excellent manner, as quoted above. | 

Islam does not degrade the status of woman as compared to that of men. Instead, on the principle of 


equality, the system of separate workplaces has been established. Islam has divided the affairs of life into 


two major parts, one outdoor and the other indoor. According to Islam, man is in charge of the outdoor 
departments of life while woman attends to indoor matters. So that Jeanine Aisha Mirza very aptly 
represented this principle of Islam in the light of her own experience. | 

This division is very appropriate for both. In this way the man is free to devote his maximum energy to 
one department while the woman is free to give her full attention to indoor affairs. This makes for greater 
efficiency in both spheres. | | 

This division, while giving independent status respectively to the husband and the wife, makes them 
both cogs in the great wheel of the family machine. And unless the wheels all smoothly interlock with each 
other, the machine will come to a standstil. This means that for the family to function as an efficient unit, 
there has to be full cooperation between husband and wife. Otherwise, it would mean the end of family life 
and, ultimately, of all social relations. Humanity as a whole would suffer. 

The division of labour relates not only to men and women but is also a general principle upon which 
the whole system of nature is based. | 

When you establish a business house where many people have to work, you have to keep some 
people in the office to look after the office work, while some people have to be sent out to look after the 
field work. This division of labour is necessary to run any business successfully. If the workers of any 
factory or organization are not willing to accept this arrangement, that enterprise will certainly fail. 

The same is true of ordinary living. For God has planned things so that men and women together will 
make them work. Then He has created (men and women) with the special abilities necessary to perform 
the jobs assigned to his or her sphere. 


the shari‘ah demand that each sex should be willing to remain in his or her sphere and to perform the 
assigned tasks. Man should not try to imitate woman, and vice versa. 

Those men and women who show their willingness to make this cacnmaneat a success will, by the 
help of God, be rewarded in this life as well as in the next. 





International Custom 


During the final days of the Prophet Muhammad (PBUH) two Arabs, Musaylema ibn Hubayb of 
Yamama and Aswad ibn Kaab Ansi of Sana‘a claimed Prophethood. Musaylema senta letter tothe — 
Prophet in 10 A.H. which read: “From Musaylema, messenger of Allah to Muhammad, messenger of 
Allah, peace be upon you. Later on, there should be no doubt about it that [have been associated with you 
in the matter of prophethood. Hence half the land belongs to me and half to the Quraysh.” Two messengers, 
called Ibn an-Nuwana and Ibn Usal, brought his letter to Madinah. The narrator of this incident has this to 
say: 

“When the messengers of Musaylema Kazzab, brought this letter, I heard the Prophet ask: ‘Do 
you also believe what Musaylema has to say?’ They replied in the affirmative. Then the Prophet 
said, “By God, i it were not the custom that the saa should not be killed, I would have had 
you beheaded. ”’ 

The narrator, Abdullah ibn Mas‘ud explained that after this incident a sunnah (custom) was established 
that messengers were not to be killed (A/- Bidayah wa ’n-Nihayah, 5/51-52). 

This sunnah of the Prophet tells us of a very important principle of Islam, namely, that international 
matters will be dealt with according to international customs. In every age certain traditions are observed 
in matters of international relations. In modern times too there are many such customs to which the United 
Nations has now given a more organized form. All such customs and traditions should be held in the same 
respect as in non-Muslim countries. However, ifany prevalent custom is clearly illegal, in terms of Islam, 
for instance, the offering of alcoholic drinks at international meetings, then that part of the custom is not to 
be observed. 




















The Qur’an 


_ An Abiding Wonder 


Chapter Three. 
The Voice of God 


Ffecently I have been studying Marxism in considerable detail, and have formed the impression that Marx 
was a man of extraordinary intellect and spirit; few men of such talent can have appeared in the annals of 


universe is a mystery and that the only book which can unveil that mystery for us is the Qur’an. No mere 
mortal can solve the mysteries of life and the universe without the revelations of the Book of God. 


Medicines are accompanied by leaflets explaining what illnesses they are designed to cure, how 
they should be used and what their basic formulae are. But man is born into the world in such a condition that 
he knows neither what he is nor why he has been put here. No convenient handbook accompanies him, 
neither are there any signboards fixed to the summits of the mountains to give him directions or to provide 
him with answers to his questions. Man has, in consequence, formed strange opinions about himself, the 
earth and the sky, being ignorant of the essential reality of life. When he examines his own being, it appears 
to him as an amazing accumulation of intellectual and physical powers. Yet, he did not will himself into being, 
nor did he play any part in the making of himself. Then he looks at the world outside himself and a universe 
of such extreme vastness, that he can neither encompass nor traverse it, nor can he count the innumerable 
treasures it contains. What is all this, and why is it there? Where did this world start from and where will it 
all end? What is the purpose of all this existence? He finds himself completely in the dark on these subjects. 
Man has, of course, been given eyes, but all his eyes can do is see the outside of things. He has intelligence, 
but the trouble with human intelligence is that is does not even know about itself. Up till now, man has been 
unable to find out how thoughts enter the human mind or how the mind functions. With such inadequate 


faculties, he is neither able to arrive at any sound conclusion concerning himself, nor is he able to understand 
the universe. | 


This riddle is solved by the Book of God. Today, the Qur’an is the only scripture beneath the heavens 
about which we can say with complete conviction that it gives us definite knowledge concerning all the 
realities of life. 


Those who have tried to understand the Universe without recourse to the Book of God are like those 
blind people who try to find out what an elephant is by touching different parts of its body. One will touch its 
leg, and think he had found a pillar. Another will feel its ear, and think itis a winnowing basket. Its back will 


be proclaimed a platform, its tails a,snake and its trunk a hosepipe. But where in all this is the elephant? No_ 
matter how these blind people put together their findings, they cannot arrive at the correct answer. This is the 
eterral predicament of all atheist philosophers and thinkers. In their attempt to fathom the nature of reality in 
the universe, they have failed to be guided by true knowledge. As a result, their conclusions have been like 
those of a man, fumbling in the dark, and just hazarding wild guesses as to the nature of his surroundings, 
without ever truly understanding it. 


There have been people in this world who have devoted their entire lives to the quest for Truth, but 
who, in their desperation at being unable to find it, have even taken the extreme step of putting an end to their 
lives. And then there have been others who sought the Truth but who, having failed to find it, settled fora 
concocted philosophy based on pure conjecture. While the latter, mistaking conjecture for reason, compiled 
their conclusions and presented them to the world as Truth, the former saw speculation for what it was, 
rejected it, then-anguished at their own ultimate helplessness-opted out of this mysterious world. 


Both groups were denied True Knowledge, for, in reality , no one can understand the secret of life 
without the help of the original keeper of the Secret. True, man has been given the capacity to think and 
understand. But this capacity is little better than an eye which can see only so long as there is some external 
source of light. In pitch darkness, this same eye cannot see anything whatsoever. Only when a light is 
switched on, does everything become clearly visible. The human intellect like the eye, needs the light-the light 
of God’s revelation-if it is not forever to grope in the dark. Without God’s revelation, we can never arrive al 
the truth of things. 


A scholarly acquaintance of mine once remarked that learning-so it is held-is not acquired by reading 
book after book and possessing a string of degrees from colleges and universities, but consists, in its supreme 
form, of faith. The Qur’an likewise states that, ‘in fact, it is those who fear God who are learned. ‘But he 
failed to grasp the significance of this, he said. I replied, ‘Karl Marx is considered a ‘prophet’ in the field of 
ecomonics, but he did not have one whit of True Knowledge which, today, by the grace of God, you possess. 
Faced by a world in which a small number of feudal lords and industrial magnates had taken possession o! a 
disproportionate share of the available wealth, while most people lived in abject proverty, Marx concluded 
that what lay at the root of these disparities was the present system of ownership which caused articles to be 
produced, not for their utility to the producer, but for the profit they would yield when sold to others. This 
permitted the privileged few to behave as plunderers, heaping up profits and increasing their own property to 
the detriment of their fellow men. The remedy proposed by Marx was to abolish ownership rights altogether, 
and to transfer the means of accumulating wealth to the public sector. The government was then to be 
entrusted with the organization of a public system of creation and distribution of wealth which should serve 
the interests of all. | | 


At that particular point in time, it was those who possessed the necessary capital who were in a 
position to profit. The question now arose as to the actual advantage of having the government take complete 
control of these funds in order to turn them into a public treasury. Would not this new group of people — the 
members of government — be tempted, as individuals, to do the same as their capitalist predecessors, considering 
that they would also be vested with military and legislative powers?” Karl Marx’s analysis was that the 
system of ownership was flawed by jealousy and the opportunities it gave for outright plunder. According to 








him, such social defects would disappear in a communist society, “Now, tell me” I asked my friend, ‘was 
Karl Marx correct in thinking $0?’ ‘Certainly not’ he replied ‘The idea of accountability in the Hereafter is 
the only thing in this world that can cleanse a man of cruel and selfish tendencies.’ ‘That is the real answer 
to the problem’ I said. ‘For Karl Marx’s self-made theory resulted in even greater oppression and cruelty 
than in the days when political and economic powers were shared by the Czars and the capitalists. Now, 
under the communist system, the powers of czars and capitalists have all been rolled into one, and it is the 
common man who suffers.’ 


All those philosophers who have attempted — without God — to solve the riddle of the Universe have 
fallen into the same pitfalls as Marx. As to their thinking, one is struck by how such great intellects could 
produce such infantile suggestions. They are like so many blind people, trying, gropingly, to identify an elephant 
and declaring, with finality, that it is four pillars, or four tree trunks. It is only when life and the universe are 
scrutinized in the light of the Book af God that everything appears clearly, in its true form; then evena person 
of very average ability has no trouble in understanding the truth of things; at the very first glance, he goes 
Straight to the heart of the matter. To a person who does not possess this Knowledge, however, the universe 
is but a labyrinth in which he wanders, lost and distraught. . | 


We owe much to the human sciences. Yet the absolute maximum that we can learn from them is 
what the universe is. Till now, they have not given us one iota of knowledge on the subject of why the 
universe is as it is. Bring together a few gases, minerals and salts, and you have a moving, conscious human 
being. Put seeds in the ground and up spring plants and trees. Just make a change in atomic numbers and 
innumerable elements come into being. From just two gases, water-that most precious of commodities-is 
prepared. Steam, produced by molecular motion within water, gives inanimate engines the power to move. 
The electrons within an atom are too tiny to be seen through a microscope, but they too are a vital source of 
colossal, mountain-shattering power. These are all matters of fact. Scientific events do take place as described. 
But this description is the outer limit of our scientific ‘knowledge.’ When we ask things are as they are, and 
why things happen as they do, human science gives us no guidance whatsoever. 


Studies in astronomy show that the number of stars in the sky is as numerous as all of the sand grains 
on all the sea-shores of our planet, many of the stars being vastly greater in size than our earth, some even 
being of such enormous girth that they could accommodate hundreds of thousands of earths inside them and 
still have room to spare. A few of them are even big enough to contain millions and millions of earths. The 
universe is so vast that an aeroplane flying at the greatest speed imaginable, i.e. at the speed of light, (186, 
282 miles per second) would take about ten billion years to complete just a single trip around the whole 
universe. Even with such a huge circumference, this universe is not static, but is expanding every moment in 
all directions. So rapid is this expansion that, according to an estimate by Eddington, every 1300 million years, 
all the distances in this universe are doubled. This means that even our imaginary aeroplane traveling at the 
speed of light would not ever be able to fly all the way around the universe, because it would never be able 
to catch up with this unending expansion. This estimation of the vastness of the universe is based on Einstein's 
theory of relativity. But this is just-a mathematician’s guess. To tell the truth, man has yet to comprehend the 
vastness of the universe. P 


Human studies bring us face to face with this astonishing universe. And there they leave us. They do 








not tell us the true meaning of the universe. They do not tell us who causes events to take place. Neither do 
they tell whose hand it is that controls the great spheres revolving in the vastness of space. If we wish to have 
the answers to these questions, it is to the Qur’an that we must turn. If we want to know how things came 
into existence, how they are sustained and what their future will be it is the Qur’an alone which will tell us. 
In so doing, it will acquaint us with the Lord and Master of the Universe, opening out before us the sublime 
nature of His works. 


The Qur’an bears verbal witness to the sovereignty of God. It describes, with great force and clarity, 
the great, hidden, determinative force at work throughout the entire world, and gives us definitive information 
on those metaphysical realities which elude the hand and the eye. Not only does it spell out the facts of 
existence, but it also builds up an astonishing gallery of word-pictures which bring a hitherto unseen world 
before our very eyes. 


The Holy Book not only tells us that God exists, but also paints an incredibly vivid picture of the 
Being who sustains and directs the Universe. Not only does it tell us about the Hereafter, but describes the 
Day of Judgement so graphically that its horrors become deeply etched on our consciousness. There is a 
well-known story of a Greek artist who painted such a realistic picture of a bunch of grapes that birds would 
come and peck at it. Just think that ifa painting executed by an ordinary mortal could have such an extraordinary 
effect, what height of consummate artistry could not be reached by the Lord of the Worlds in His creation of 
the Qur’an? Could any mere mortal truly appreciate the perfection of such art? 


The Qur’an opens with the words: ‘Praise be to God, Lord of the Worlds.’ ‘This invocation is of 
great significance. It means: ‘Thanks be to God, Maker and Sustainer of all creatures in the world.’ A master 
and sustainer is one who is filled with profound concern for his subjects and provides for all their needs. 
Man’s greatest need is to know what he is, where he has come from, and where he will go. He also needs 
to know where he will gain and where he will lose. If he were to be taken to some region of space in which 
there was neither air nor water, this would not be such a great calamity for him as finding himself in the world 
without any accurate knowledge of his origin or ultimate fate. 


God has more compassion for His creatures than a father has for this own son. It is inconceivable, 
therefore that He should have seen this need on the part of His servants and not provided for it. By means of 
revelation, He has sent down whatever knowledge a man must have in order to understand himself, and He 
has sent it in a form which could be conveyed by the human tongue. This is the greatest favour that the Lord 
has done His servants, | 


A man who realizes to what extent he needs his Maker’s help in acquiring True Knowledge will feel 
his heart simply overflowing with gratitude to and praise for his Lord, when he sees what favour He has 
shown in sending him the Qur’an. The words: ‘Praise be to God, Lord of the Worlds!’ will spontaneously 
burst forth from him. These are the words of a true servant of God having been inspired in him by God 
Himself. Even when it is a question of how a man should serve his Lord, he needs the guidance of his Maker. 
The desire to serve may itself be quite instinctive, but the would-be devotee does not know in what manner 
to give expression to it. The Qur’an, however, is explicit on this subject, and even provides him with the exact 
words he should use. In this respect, the prayers of the Qur’an are the most sublime gifts. 

















The Qur’an is not a book in the ordinary, accepted sense of the word. It is more an account of the 
final struggle to convey the message of Islam. From the most ancient times, God has been sending down 
knowledge of truth through His specially chosen emissaries. In the seventh century of the Christian era, it 
was God’s will that the inhabitants of the Earth should quite finally be provided with Knowledge of Truth and 
that a society should be founded on the basis of that Knowledge which would be a source of enlightnment 
and an example for the whole human race until the Last Day. 


In accordance with this aim, God raised His final Prophet in Arabia, and charged him with the 
mission of propagating this message among the Arabs. Those who came under the influence of his preaching 
were then set the task of spreading the message throughout the whole world. In spreading True Knowledge, 
and in establishing a society based upon it, the Holy Prophet was working under divine guidance. God sent 
His Word down to the Prophet, revealing to him what he should preach, and providing him with the proofs he 
required to make his preaching effective. When his opponents raised objections, he was, therefore, able to 
give them answers which silenced them. And when those who accepted the message later showed some 
weakness, he was able immediately to bring them to book to reform them. 


Moreover, the Qur’an formulated rules for war and peace, and laid down principles for education 
and guidance. It gave solace to its adherents in times of adversity and, when they ultimately triumphed, it 
provided the legal framework on which society could be built anew. Twenty three years elapsed between the 
beginning and the conclusion. At every stage during this period Almighty God, Light of the World, sent 
guidance in the form of commandments for mankind. These guidelines were later compiled, in accordance 
with his plan, in a particular sequence. It is this collection which is called the Qur'an. 


The Qur’an is the most authentic record of the True Call, raised in Arabia by the Final Prophet, who 
was guided right throughout his prophethood by God Himself. It is a collection of divine instructions, issued 
for the guidance of this movement at different times over nearly.a quarter of a century. But the Qur’an is not 
merely a historical record. Itis a divine proclamation, valid for all time, and cast in historical mould in order 
to be presented meaningfully to mankind. It is also a permanent proclamation in that it will decide the fate- 
good or bad — of human beings in every epoch, in accordance with the will of God. 


The various parts of the Qur’an were separately conveyed over a long period of time, depending 
upon local exigencies. These different portions did not, therefore, Gome into existence as a mere matter of 
chance. They were parts of a well-ordered scheme — perfect in its conception-which had its origin in the 
supernatural world. Because they were sent down as circumstances demanded, they were not originally in 
any regular sequence. But when the scheme reached its conclusion, it was brought together as a compete 
whole, according to a definite pattern, which is unrivalled in its consistency. In that way, it is distinctly 


different from the type of anthology which presents selections of the speeches made by the political leaders 
of the day. 


We can perhaps have a cléarer picture of how the Qur’an was assembled if we imagine the parallel 


ofa factory under construction in India, for which the equipment is being manufactured in some country 
overseas. -_ | 











This equipment for the factory has to be manufactured in separate parts in different production units. 
These parts have then to be loaded on to different ships and sent off to India. Throughout the various stages 
of its construction, our factory will necessarily appear to the uninitiated as a mass of heterogenous and 
incomplete objects. But as soon as all the parts of the equipment brought in different shipments are properly 
assembled, they will take on the shape of a complete factory, all ready to be put into commission. It was in 
very much the same way that the Qur’an was assembled in order to produce a complete and permanent 
moral code for all human beings. That is why, although formed of such disparate elements, it is of such 
astounding uniformity. It was because it bore a message urging man to turn a hostile environment into a 
favorable one, that it had to be revealed in a gradual manner, thus meeting the needs of differing circumstances. 
Historically speaking, it isa compilation ofa great diversity of injunctions, by the divine scheme of an Omnipotent 
and Omniscient God has made it into a well-ordered and uniform whole. 


So many books have been written on all branches of learning on every conceivable allied subject — to 
date, millions of books have been printed and published-that it would take more than one’s entire lifetime to 
read them all. But the Qur’an is a book of such a kind that, even if one could study all the books in the world. 
its guidance would still be a prime necessity. Indeed, one can only truly benefit from the study of other books 
if one has gained from the Qur’an that depth of insight which is at the basis of genuine discernment in all 
matters of importance. Without the Qur’an, the human individual is like a ship adrift on a vast ocean without 
a compass. Just as the ocean liner is lost without its compass, so does man need divine revelation to steer him 
through the entanglements of human existence. Only one who has received his share of divine light will be 
able to navigate his way across the ocean of this life. 


Those who are denied, or who have denied themselves.God’s enli chtenment, will be roughly tossed 
on the seas of life and are likely to founder on hidden reefs without ever having been able to bring their affairs 
to a satisfactory conclusion. 


The Qur’an fills that vacuum in human nature which, in all periods of history, has set man at variance 
with himself. Rousseau said that man was born free, but that everywhere he found ‘him tied up in chains.’ | 
would say, on the contrary, that man has been born a slave, but seeks, in unnatural ways, to make himself a 
master. Outwardly, man appears to be self-sufficient, but in his innermost self, he is a complex web of needs. 
In order merely to survive, man needs air, water and the produce of the land. In the same way, in order to 
sustain the life of the spirit, he stands in need of external support. Man instinctively requires a prop on which 
he can lean in times of difficulty; he needs one, close to himself, to whom he can bow his head in reverence; 
one to whom he can address his needs when he is in trouble; one before whom he can prostrate himself in 
gratitude when happiness comes his way. A man drowning in the ocean needs to have a lifeline thrown to 
him. Similarly, a man, adrift in a vast and fathomless universe, needs a spiritual rope to which he can cling. No 
one, however great, is free of this necessity. It is a vacuum which must be filled. If we fill this vacuum with 
the Divine Being, we are following the principle of monotheism. But if we abandon God and look to some 
other for support, we descend into polytheism. | 


In every period of history, man has been forced to have recourse to one or other of these two props. 
In ancient times, those who subscribed to monotheism depended on one God for support and, today, they still 
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depend upon Him and Him alone. But the direction of those who subscribe to polytheism has kept changing. 
Ancient man, and many people, even in more recent times, worshipped countless objects, ranging from the 


bright stars that shine in the Sky to trees and stones and 


as nation, country, material progress, political power 
Such then are the people’s gods, fashioned by them sp 


other randomly chosen objects. Today, objects such 
have taken the place of earlier objects of worship. 
ecifically to fill the aching void in their hearts. But 


even with all this, people still need an ultimate destination in life’s struggle which will transcend the plane of 
pure materialism. They still need someone or something to love. They still yearn for one in whose remembrance 
they can warm their hearts and revitalize their spirits. But Just as idols made of stone have never given any 
true support or help in the past, neither do the more resplendent idols of today, for, fragile and ephemeral 
as they are, they do not give a nation any real strength. 


The Germans, for example, idolized their nation, but far from standing by them, it brought them to 
the point of destruction in World War Il. Italy and Japan did likewise, but their respective idols could not save 
their countries from becoming the graveyards of the people. Britain and France also made idols of their 
material resources, but even then, the empires of both countries rapidly shrank, the sun finally setting on the 
British Empire, and empire on which it was said ‘the sun never set.’ 


The Qur’an shows us where strength in this w 
never breaks. Without this, we have no real support in 


orld really lies, giving us a handhold on a rope that 


life. Moreover, it is only through our attachment to 


God that human beings can retain hold on the cord that binds each to each. 


The Qur’an explains that it is this One God alo 


earth. Through Him our hearts are set at ease, for it is He who provides true warmth in life. He rescues us 


successful living. 


The Qur’an, first and foremost, is the Proclamation of God. Just as every enlightened sovereign has 
a Constitution, so is the Qur’an the ‘Constitution’ of the Almighty, Master of Man, King of Kings, To put it 


very simply, the Qur’an is a book of directions, showing 
his faltering steps, giving him timely reminders of God’ 


the Lord’s admonition. It is a book that, in giving him the moral sense to distinguish right from wrong, cures 
him, and his society, of all ills. In that sense, it is a book of wisdom, full of every expression of correct 
understanding. More, it is a book of laws, laying down for us the very foundations on which to build and 
organize society. In short, it provides everything that man —as an individual and as member of society — can 


’ 


ever need. Without this, man can never be the gainer, no matter how hard he tries. 


How can a man gauge whether he has actually developed a relationship with God or not? There is only 
one answer to this question: by turning his eyes inward, and judging how his inner self stands related to the 
Qur’an. For how one relates to the Qur’an is a true reflection of one’s relationship with God. The degree to 
which a man adheres to the tenets of the Qur’an will be a sure indication of his attachment to his Maker. If the 
Qur'an is the book he values most, it goes without saying that God is dearer to him than any other. But if some 
other book is held in greater esteem by him, then the most important person in his life will be its author, and not 
his Maker. Just as it is impossible to find the true God anywhere but in the Qur’an, so is it impossible that. alter 
finding God, any book other than the Qur’an should be more precious to him, For the Qur’an is the book of God. 
It is the means through which the Almighty converses with His servants, His living representative on this earth. 
It is a scale on which man’s devotion to his Creator may be measured. 


When man fears to stand alone, without support, in an unfathomable universe, the Qur’an sets his mind 
at rest by making his destination clear to him, and directing him towards it. In the Qur’an man thus meets his 
Lord, beholds His promises and rejoices in His good tidings. In this way, the Qur’an fills a man with sufficient 
conviction to define his place in the world. Giving concrete form to the instinctive feelings which swirl in man’s 
subconscious about his Lord and Master, the Qur’an sets his feet well and truly on the path of submission to 
Him. In so doing, it brings him closer to God. 


In seeking to ascertain Gaqd’s will, just to read through the Qur’an is not enough: one has rather to 
become deeply engrossed in it. It is only when one has formed a strong degree of attachment to the Qur’an that 
one has access to all the advantages it offers. One has to be bound to the Qur’an as one is by a contract- or 
ta’ahud (the word used by the Prophet) in order to reap its benefits. This awareness of the greatness of the 
Qur’an, and consequent adherence thereto, cannot come about at second hand. That is, one may hear a 
commentator or man of letters discourse upon the Qur’an and may form a high opinion of the speaker and his 
attainments, but that is not the way to form a genuine attachment with the Qur’an itself. A real bond with the 
Qur’an can be forged only if one reads the Holy Scriptures oneself, thus having direct access to the contents. 
Only then will its wisdom be engraved upon one’s memory. Only then will it be appreciated for 
what it actually is. 


This is not a mere figment of the imagination. It is supported by basic psychology. For example, it may 
be contended that the difference between cotton wool and stone is merely relative, that, in fact, they are the 
same thing, both in the last analysis being accumulations of the same kind of electrons. But this contention is 
purely academic. In the real world, cotton cannot be thought of as anything but soft, and stone as anything but 
hard. It is not superficial or abstract definitions which determine the impression one shall have of the matter at 
hand, but the knowledge that one gains of it by direct, personal experience. 
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THE SECOND SURAH . 
ALBAQARH (THE COW) | 
verse 161 to verse 168 4 


(161) Behold, as for those who are bent on denying the truth and die as deniers of the truth- their due is 
rejection by God, and by the angels, and by all [righteous] men. U 


(162) — Inthis state shall they abide; [and] neither will their suffering be lightened, nor will they be granted 1 
respite. | 


(163) AND YOUR GOD is the One God: there is no deity save Him, the Most Gracious, the 
Dispenser of Grace. 


(164) Verily, in the creation of the heavens and of the earth, and the succession of night and day: and in 
the ship that speed through the sea with what is useful to man: and in the waters which God sends 
down from the sky, giving life thereby to the earth after it had been lifeless, and causing all manner 
of living creatures to multiply thereon: and in the change of the winds, and the clouds that run their 
appointed courses between sky and earth: [in all this] there are messages indeed for people who 
use their reason. '*° 





(165) — And yet there are people who choose to believe in beings that allegedly rival God, '*' loving them 
as [only] God should be loved: whereas those who have attained to faith love God more than all 
else. | 


If they who are bent on evildoing could but see-as they will see when they are made to suffer!” 
[on Resurrection Day] - that all mi ght belongs to God alone, and that God is severe in [meeting 
out] punish-ment! 


(166) [On that Day] it will come to pass that those who had been [falsely] adored!*? shall disown their 
followers, and the latter shall see the suffering [that awaits them], with all their hopes! cut to 
pieces! 


(167) | Andthen those followers shall say: “Would that we had a second chance [in life], '*° so that we 
could disown them as they have disowned us!” 


Thus will god show them their works [in a manner that will cause them] bitter regrets; 
but they will not come out of the fire. '°° 


(168) OMANKIND! Partake of what is lawful and good on earth, and follow not Satan’s foot 
Steps: for, verily, he is your open foe, | 





130. 
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132. 


133. 


134. 


120: 


136. 


Lai. 


This passage is one of many in which the Qur’an appeals to “ those who use their reason” to 
observe the daily wonders of nature, including the evidence of man’s own ingenuity (“the ships 
that speed through the sea’) as so many indications of a conscious, creative power pervading 


the universe. 


Lit., “there are among the people such as take [to worshipping] compeers beside God”. 


Regarding the term andad, see note 13 on verse 22 of this surah. 
Lit., “when they see the suffering” (or chastisement’’) 
Lit., “followed” — i.e.’ as saints or alleged “divine personalities.” 


Asbab (sing sabab) denotes, in its primary meaning, “ties” or “attachment”, and in a tropical 
sense, “means [towards any end]” (cf. Lisan al-Arab, and Lane IV, 1285). In the above 


context, asbab obviously refers to means of salvation, and may thus be rendered as “hopes”. 
Lit., “* Would that there were a return for us’’. 
Sc., back to the life of this world, with a second chance before them (Manar II, 81 i 


This refers to an arbitrary attribution to God of commandments or prohibitions in excess of what 
has been clearly ordained by Him (Zamakhshari) Some of the commentators (e.g., Muhammed 
‘Abduh in Manar II, 89f.) include within this expression the innumerable supposedly “ legal” 
injections which without being clearly warranted by the wording of the Qur’an or an authentic 
Tradition, have been obtained by individual Muslim scholars through subjective methods of 
deduction and then put forward as “God’s ordinances’’. The connection between this passage 
and the preceding ones is obvious. In verses 165-167 the Qur’an speaks of those who choose 
to believe in beings that supposedly rival God.”: and this implies also a false attribution, to 
those beings, of a right to issue quasi-religious ordinances of their own, as an attribution of 


religious validity to customs sanctioned by nothing but ancient usage (see next verse) 











